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Translation by Dr. Baruch Fox

“Hashem took us out of Mitzrayim with a strong hand”

The Bikkurim Declaration Incorporates an Expression of Gratitude
on Behalf of the Fruit that Left Their Galus in the Depths of the Earth
and Emerged to Their Geulah Above

In this week’s parsha, parshat Ki Savo, it is fitting that we
explore two mitzvos encompassed by the mitzvah of bikkurim:
(1) the mitzvah to bring a minchah offering in the Beit
HaMikdash from the bikkurim and (2) the mitzvah to recite the
passage of bikkurim. Regarding the first of these mitzvos, it is
written (Devarim 26, 1):
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“It will be when you enter the land that Hashem, your
G-d, gives you as an inheritance, and you take possession
of it, and dwell in it, that you shall take of the first of every
fruit of the ground that you bring in from your land that
Hashem, your G-d, gives you, and you shall putitin a basket
and go to the place that Hashem, your G-d, will choose, to
make His name rest there. You shall come to the Kohen who
will be in those days, and you shall say to him, ‘I declare
today to Hashem, your G-d, that I have come to the land that
Hashem swore to our forefathers to give us. The Kohen
shall take the basket from your hand, and lay it before the
mizbeiach of Hashem, your G-d.”

Regarding the second mitzvah, here are the pesukim that the
owner of a field must recite when he brings the bikkurim (ibid. 5):
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Then you shall answer and say before Hashem, your G-d,
“An Arami would have destroyed my father,and he descended
to Mitzrayim . .. The Egyptians mistreated us and tortured
us, and placed hard work upon us. Then we cried out to
Hashem, the G-d of our forefathers, and Hashem heard our
voice and saw our affliction, our travail, and our oppression.
Hashem took us out of Mitzrayim with a strong hand and
with an outstretched arm, with great awesomeness, and
with signs and with wonders. He brought us to this place,
and He gave us this land, a land flowing with milk and honey.
And now, behold! I have brought the first fruit of the ground
that You have given me, O Hashem!” And you shall place it
before Hashem, your G-d, and you shall prostrate yourself
before Hashem, your G-d.

At first glance, the formula of this declaration is quite baffling.
Certainly, a person who has the good fortune to bring bikkurim
from the fruits of Eretz Yisrael is required to express his gratitude
to Hashem—for giving us this land flowing with milk and honey
and allowing us to eat its fruit and enjoy its abundant good.
However, why was it necessary to recount and detail the three
historical stages leading up to the inhabiting of the land? First, the
descent into galut in Mitzrayim is mentioned and the oppression
we suffered there. Secondly, the exodus from Mitzrayim is

described. Thirdly, the entrance into Eretz Yisrael is mentioned.

It is worth noting the specific language employed by the
passuk: “nanax1 mayr”. According to Rashi, this indicates that the
declaration demanded raising one’s voice. We will endeavor to
explain why the bikkurim declaration had to be pronounced with
araised voice. Additionally, what is the significance of the words:
“manax1 nayr’—you will answer and you will say? These words
suggest that someone is calling out to him and he is responding
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by raising his voice and pronouncing the bikkurim declaration.
So, who exactly is calling out to him that he must answer?

The Song of the Wheat:
“a7PnxIp Dpnynn

We will begin to shed some light on the subject by introducing
an excerpt from Perek Shirah (Chapter 3): namx mown nbisw”
“m T ANTP DYPRYRn nvyan v (R-99 o'vnn)—the sheaf of wheat
says, “A song of ascents: From the depths, I called You,
Hashem.” The song sung by the wheat can be understood simply
in light of the fact that the earth was cursed in the aftermath of
the Cheit Eitz HaDa’at. After Adam HaRishon sinned, it states
(Bereishis 3, 17): y1p1,72m "0 95 mayonn 1128Y3 7913Y3 MRTR TR
“arty YORN TPAN NYUTa W AWy X NYORT Y maxn 1t —cursed
is the ground because of you; through suffering shall you
eat of it all the days of your life. Thorns and thistles shall
it sprout for you, and you shall eat the herb of the field. By
the sweat of your brow shall you eat bread.

Hence, when a farmer plants grains of wheat in the ground,
perforce they must pray to Hashem from the depths of the earth
that the thorns and thistles will not prevent them from growing
and sprouting. So, after emerging from the depths of the earth,
the sheaves of wheat sing their praise to Hashem: mioynan =»w”
“n 7nRap ovprynn. For, Hashem accepted their tefilot from the
depths of the earth enabling them to grow and fulfill the task that
HKB”H had assigned them—to feed and nourish mankind.

We can elaborate on this point based on a story told about
the righteous Rabbanit Malka, a”h, the wife of the holy Admor,
Sar Shalom of Belz, zy”a. It was her custom to distribute food
to the chassidim that came to bask in the holy presence of her
husband. On one occasion, she noticed that one of their guests
uttered the berachah quickly, without “kavanah”; he began
eating ravenously to satiate himself.

She rebuked him as follows: Please consider what these
grains of wheat have had to endure since they were sown in
the ground and until they were privileged to end up on a Jew’s
table. After being planted in the ground, they pray to Hashem
to let rains of berachah fall upon them, so that they may sprout
and grow. When they successfully break through the surface
of the earth and emerge into the air of this world, they pray to
Hashem that worms will not consume them.

Then they pray to the Almighty, Who orchestrates everything
that happens in the world, that they will be privileged to end up in

the home of a G-d-fearing Jew, who will grind them up and make
them into a fine flour to be baked into bread. Then he will make a
proper berachah over the bread with “kavanah,” and will thereby
rectify all of the holy sparks contained in the bread. The Rabbanit
concluded her words of rebuke to that chassid as follows: So,
you see, now. After all the troubles these grains of wheat have
endured, and all the tefilot they have uttered, until they were
finally privileged to be baked into a loaf of bread that would end
up on a table of those who fear Hashem, you come and utter a
berachah quickly without “kavanah” and ruin everything!

This explains very nicely the words uttered by the sheaves
of wheat. After successfully emerging from the depths of the
earth, in the merit of their tefilah: 1onx=p nopnynn nbynn v’
“apamn SIpY miatwp PR naeenn Y9ipa nynw 21X n—they beseech
Hashem to watch over them on their long, perilous journey;
they pray that they be privileged to be baked into a loaf of bread
worthy of being eaten by a Jew, who will recite a berachah over
it with intense “kavanah.”

Furthermore, this explains very nicely the berachah that our
blessed sages instituted to be recited prior to eating bread: 7173”
“panit 1 any Roxtan oY1 Ton pbR 'n R, On the one hand, we
are thanking Hashem for giving us bread to eat and to satisfy
our hunger. In addition, with this berachah, we are also acting
as the agents of the grains of wheat contained in the bread; we
are voicing for them their intense desire to bless Hashem. After
all, he took them out of the belly of the earth and protected
them throughout their journey, until they ultimately were
privileged to be part of a loaf of bread on a Jewish table. Since
they lack the capacity to bless Hashem via speech, we become
the mouths that articulate the berachah in their stead: xvxmmn”
“yaxm 1 any—Who brings forth bread from the earth.

Man Serves as the Fruit’s Agent
Expressing Their Gratitude to Hashem

We can now begin to appreciate the wonders and profundity
of Hashem’s ways. He commanded us to express our gratitude
to Hashem in the Beit HaMikdash by making a well-formulated
declaration over the bikkurim minchah-offering. As explained
above, three distinct stages are depicted in this declaration: (1)
the descent into galut Mitzrayim, (2) the exodus and geulah
from Mitzrayim and (3) the entrance into Eretz Yisrael. Upon
further scrutiny, it is apparent that these three stages also apply
to the fruit that we bring to Hashem as bikkurim. They, too,
endured three similar stages.
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Let us explain. Stage one--galut Mitzrayim: The seeds of the
fruit were planted deep within the earth. As such, they found
themselves in the oppressive earth that was cursed due to the
Cheit Eitz HaDa’at. There they waited anxiously, as if with bated
breath, for rains of berachah to descend from the heavens that
would enable them to sprout and emerge from their galut in
the depths of the earth. Stage two—their geulah from galut
Mitzrayim: HKB”H takes them out from the depths of the earth
and introduces them into the atmosphere of the world. Stage
three—entering Eretz Yisrael: A Jew brings the first fruit yielded
by his land as bikkurim to Hashem in the Beit HaMikdash.

As we know, HKB”H took Yisrael out of galut Mitzrayim due
to their outcry to Hashem. The Torah describes this as follows
(Shemot 2, 23): bx anyww Synt wppr amayn 1m HRaws 213 1msey”
R I3 AR RUPYNR ST BNpRI AR DOPYR PRwe Tieyn moopusn
“apy’ nR1 PRy R omak—and Bnei Yisrael groaned because of
the work and they cried out. Their outcry because of the
work went up to G-d. G-d heard their moaning, and G-d
remembered His covenant with Avraham, with Yitzchak
and with Yaakov. In similar fashion, the grains of wheat, in
the merit of their crying out to Hashem from the depths of the
earth--“n 7onxAp oopnynn“—are released by HKB”H from their
earthy confinement, a form of geulat Mitzrayim.

At this point, we have succeeded in presenting a novel
explanation as to why HKB”H specifically chose these pesukim
to be recited in association with the mitzvah of bikkurim. For,
when a man brings his gift of bikkurim to Hashem—consisting of
those fruit in whom the nitzotzei kedushah from the entire field
gathered—the fruit themselves cannot express their gratitude
to Hashem in actual speech. Therefore, HKB”"H commanded the
person bringing bikkurim to thank Hashem for everything he has
experienced—from the galut in Mitzrayim until entering Eretz
Yisrael; so that in his declaration of gratitude he will have in mind
to also include the sparks of kedushah contained in the fruit. For,
they, too, have experienced all that we have experienced.

We can now explain very nicely the terminology: nwapy
“maax1—which Rashi explained indicates that the declaration
must be pronounced with a raised voice. Apparently Rashi was
bothered by the term “n»y1"—and you shall answer. Who is
being answered? Yet, as we have explained, the person bringing

the bikkurim is expressing gratitude on behalf of the nitzotzei
kedushah in the fruit, as well. For, they also yearn to praise
and thank HKB”H. Hence, the the passuk says: “nupv"—you
shall respond to the sparks of kedushah; “nanax1"—and you shall
pronounce the declaration loudly, because you are also acting
as the “shaliach tzibbur” of the bikkurim.

Now, let us explain in detail how all of the specifics mentioned
in this passage also apply to the fruits of the field. nanx1 oy’
“mrmEn T AR TR AR PR ‘1 anb—the seeds of the fruit also
descended into a form of galut Mitzrayim in the depths of the
earth; this, too, was brought about by Lavan HaArami, who was
an embodiment of the “nachash hakadmoni,” who caused Adam
and Chava to sin. This association is explained in Sha’arei Orah
(10): @& »1> Yy 1232 oaa Hrun 20N 125 MDA what amTEn W
“muxart—and behold, the primeval servant, drawing from the
power of Lavan HaArami, introduced a defect in the moon by
means of Adam HaRishon. The source for this notion is found
in the Zohar hakadosh (Behar 111b). There it states that Yaakov
Avinu released Rachel and Leah: “wmran »naxa 125 12"—from Lavan
HaArami, the serpent. As a consequence, the earth was cursed.
Ever since then, it requires a tremendous amount of labor and
exertion to remove the thorns from the vineyard.

“Pp IS 1YY 1N Y ment MmN 1y —just as we suffered
terrible hardships at the hands of the Egyptians, so, too, do the
fruit seeds suffer hardships due to all sorts of harmful winds and
external influences that affect the fruit’s growth. *pox'mox pyear
“qaxmy ART 1R NRT Y DR R, AR T yRw n1aR—ijust as Bnei
Yisrael cried out and were heard by Hashem, so, too, do the fruit
seeds cry out to Hashem from under the ground, in keeping with
the passuk: “n 1nxap a'pnynn”. They pray to Hashem that they
will be privileged to develop and emerge from the darkness of
the earth to experience the great light!

—“BUNATASTATNINGDT 1T RTINS 02 YIS P T Ds RN R
just as He took us out of Mitzrayim, HKB”H takes the fruit seeds
out of their galut in the depths of the earth, enabling them to grow
10 1t mipan UX uRea’and develop in the air above the ground.
—just as we were brought to the“wa=7135m nat yaR NN PR AN 12
holy land of Eretz Yisrael, so, too, the fruit are brought to the holy
AWK TN A NUWRA NN nRan it anyt“site of the Beit HaMikdash--
R R R e A TR U P A KA PR e LR TR K F T T
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